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"In Remembrance of Me, Do This"

I Cor. 11:23-24

"The Lord Jesus on the night when he was betrayed took bread, and when he had
given thanks he broke it, and said, "This is my body which was broken for you.

Do this in remembrance of me."

As we come together to the Lord’s Table today on this World Communion

Sunday, my mind goes back to two communion services I have attended in two very

different parts of the world. And then my mind snaps back to the present, and asks, what

difference does it make? I went to communion in China, and then in Korea, but that was

long ago, and what difference does that make today? Why do we keep on celebrating

this rather medieval religious ceremony, with its strange ritualistic liturgy in our very

secular and rebelliously non-ceremonial age at stated times every year.

The answer of course, for Christians, is very simple. Jesus told us to. "This

do in remembrance of me". And when my wandering and sometimes complacent mind

wanders to trivialities-when do I eat the bread; what if I spill the cup?-l find help in

turning to those words of Jesus. "This do in remembrance of me". To make the Lord’s

Supper meaningful, that text suggests, two acts of the will are required. We are to

Remember : and to Act - that is, to come and partake of his Supper. The real meaning

of the sacrament is not in our remembering, but in the one we are to remember, Jesus

Christ . And not in our partaking of the Supper, the eating, the drinking, but in what that

partaking does for us as we leave. We have obeyed Jesus as we come to his table. Will

we still obey Him as we leave?

This is where my mind goes back to the first communion I celebrated after

my return to Korea back in 1955. A colleague invited me to go with him to service in a

little village just down the Han River from Seoul, the town of Haengju. It stands at the

point where the American forces that stormed ashore in the Inchon landings had to cross

the river on their costly battle to liberate Seoul in September, 1950. Haengju was held by

the communists; it had to be taken. So we Americans brought our guns up from the

Inchon landings. I am told that if a whole battery of guns is trained on a target and fired

simultaneously by a timing mechanism, the percussive effect is much greater than when



single shells are dropped one by one on the target. And this is how MacArthur’s forces

had to take Haengju. The big guns were swung around in grim unison, and the electrical

timers pushed off the shells in one great blinding blast that virtually wiped the little village

off the hills. Of the 70 Christian homes in the village. 67 were completely destroyed, along

with their church.

Now that was the church where i had come to celebrate communion, just

two years after the end of the war. I thought of the war and all the suffering it had

brought to these people as I watched the Christians of the village prepare for the

communion service. There was an intensity about it which I had not felt at communion

services at home. Some were openly weeping. What were they remembering? The big

guns? The loss of their homes? As they looked at us two American missionaries were

they remembering that the guns, too. were American? But suddenly it struck

me that it was not the memory of their own suffering and destruction and the deaths of

friends or family that moved them so. They were doing precisely what this text of ours

commands--what Jesus asked of his disciples. They were remembering, yes. -- but

remembering Him. The meaning of the sacrament is not in the remembering, but in

Jesus Christ. And they were remembering not what they had suffered, but what Jesus

had suffered for them. And in that remembrance they found peace, and determination,

and purpose, for they went out of that church after the communion service, not feeling

sorry for themselves, but to tell others what Jesus had done for them on His cross. It

was their custom after a communion service, to visit homes in the area, sometimes to

comfort suffering or sick fellow believers, sometimes going to the homes of non-believers

to bring a word of witness about the One who died for all. To them, communion leads

out into Christian mission.

II. And that brings me to the second communion service I will never forget.

This was behind the bamboo curtain in China, during the communist revolution. It

reminds me that communion is more than an act of memory, it is an act of the will. "This

do," said Jesus. In December. 1950, it took an act of the will to attend a communion

service in Red China.

This was to be the last communion service I would attend before detainment

and expulsion from the country. It was a small congregation. A good part of the
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membership had fled in terror when the communists took the city. There was a

communist soldier sitting in one of the pews, watching - his mustard-colored uniform

conspicuous against the faded blue clothes of the congregation. The pastor’s brother-in-

law was in jail. The people knew they were worshipping in church at some risk. But here

they were, gathered for communion, still faithful, but a little fearful, not knowing what

darkness the future held for them.

I didn’t expect to see any students from the Christian girls’ school next door

that Sunday. They usually attended. But after the outbreak of the Korea War they had

been forcefully warned not to. But suddenly the door at the back opened, and a whole

file of them came in. They came to take communion, and one of them came to be

baptized. Through the witness of her fellow student she had only recently come to know

Jesus Christ as her Lord and Saviour. Now she came in, not afraid to be baptized

publicly; and her friends came with her.

Not long after that service I was taken and held under detention, and tried,

and found guilty, and deported - told to leave the next day. 1 don’t know what happened

to those students during the following years, particularly the ten or twelve terrible years

of the cultural revolution when the Red Guards tore pastors from their families, and

burned churches, and closed every single church in China for a time. Those were the

years of persecution and suffering.

No, I don’t know what happened to them. All I know is that thirty or more

years later when that Maoist revolution sputtered to an ignoble end, and Mao died, and

the gates were opened, and some liberties were restored-the Lord victoriously honored

those who had taken up the crosses, and followed him through the dark years. For

decades there was no way to have open communion in their house churches, but they

celebrated it as they could. The communists had told them, when we get rid of the

missionaries, the church will wither away. They were silent. But to the shocked surprise

of those atheistic leaders of a brutal revolution, after the thirty years of persecution, it was

the Maoist communists who had withered away, not the Christians, instead of

disappearing, they had quietly worshiped, and multiplied, and had begun to witness once

more to others. The survivors proclaimed their faith, and the hidden Christians spoke
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once more about Jesus Christ, and the Chinese church exploded with new growth.

When 1 left China in 1951 there were 3,000,000 Christians in China. Today

there are probably 10 times that number. At least 30 million, and some say 60 million

Christians.

In Korea where homes were destroyed and the church blown off the face

of the earth, believers come to communion, and go out to evangelize. In China, driven

underground, or forced outwardly to appear to conform, when the persecution stops they

come to communion and go out to witness.

But how about us American Christians? How do we remember Jesus

Christ? We do come to the table. He said "Come", and we came. But what then? He

said to his disciples, "Go", and they went. They went to the ends of the earth, to tell the

good news, and died in the telling.

And we? One God, One Family, One Lord? Haven’t we forgotten

something? One World! Come to the table, says the Lord. Then he says, "Go into all

the world and preach the gospel. From the table we go forgiven, refreshed, and

strengthened by the Holy Spirit for Christian mission to the world.

And what a needy world it is.

Most of the world’s people are sick and in pain. Healing is a Christian

mission. When Zaire received its independence in 1960 there was not a single doctor in

the whole country. And Jesus said, "Go, preach the kingdom of God and., heal the sick."

(Lk. 9:2).
,

.

Half of all the world’s people cannot read. Literacy and Bible translation are

a Christian mission. The mind learns through the eye more than through any other sense

transmission process. Jesus says, "Go therefore and make disciples of all nations...

teaching them.... (Matt. 28; 19. 20)

No one knows how many people are hungry. Five million, about one in

every five, in little North Korea alone, today. Feeding them is a Christian mission. Jesus

fed the multitudes.

More than half of all the world’s people suffer from injustice and oppression.

The never-ending struggle for justice is a Christian mission - "The Lord..executes justice
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for the oppressed; [He] sets the prisoner free [and] lifts up those who are bowed down."

(Ps. 146).

The whole world today, they tell us, teeters on the brink of instant, total

physical destruction. The making of peace in a warring world is a Christian mission.

"Blessed are the peacemakers for they shall be called the children of God." (Matt. 5:9)

If all this is not enough mission for 21st century Christians- the struggle

against hunger, sickness, ignorance, suffering, poverty, injustice and war-what more can

1 say?

Well, there is one thing I must say. You can do all these things in mission-

and you should-but still fail in the Christian world mission. You can do all this, and leave

the deepest need of the human heart unmet. Two-thirds of all the world’s people, after

two thousand years, still have not heard that God loves them - that Jesus died on the

cross, and rose again that we might have life and have it more abundantly. They still do

not know the Lord and Saviour of the world.

Put very simply, the Christian world mission in the next century will be the

same as in this century: to break through any barrier that separates any part of the world

from Jesus Christ, to tell the good news about him in every possible way to anyone who

will listen. As Jesus used to say, "He that hath ears to hear, let him hear."

Samuel Hugh Moffett



Presbyterians began in Switzerland with John Calvin. But the

largest Presbyterian church in the world is not in Switzerland but in

Seoul, Korea. Methodism began in England with John Wesley, but the

two largest Methodist churches in the world are in Seoul, Korea.

Pentecostalism, in its modern form, began in Southern California, but the

largest Pentecostal church in the world is in Seoul, Korea.

prospering, that this is one Jerusalem that needs no offering. That we

can forget it. Not so.

As a matter of fact, it is the poor who proportionately support the

Christian churches far more generously than the rich. Evangelism in

South Korea is leveling off. The church is not growing as it should. And

many a small Christian church is struggling to survive; many a Christian

school is in financial trouble; many a Christian family is not sharing in the

general spread of wealth.

Beijing). It wasn't always my Jerusalem, my fondly remembered home.

There was a time when, in the Chinese revolution, I couldn't wait to get

away from China altogether. I was there for only about four years, two

years in Peking at Yenching University, and two years in Nanking at

Nanking Theological Seminary (about one year under the nationalists and

nearly three years under the communists, 1947-1951).

Seoul to Pyongyang, only about 100 miles apart would have been much

quicker, but the Korean border at the 38th parallel is the tightest, most

impermeable border, I think, in the world. A 5-mile demilitarized zone.

Now you might think that with the South so rich and

Don't forget South Korea. "If I forget thee, O Jerusalem ".

III. PEKING, CHINA. Now, my third Jerusalem, Peking (or

On our way into North Korea we had to go by way of Peking.
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barbed wire, tank traps, and two of the largest armies in the world

facing each other, a million in the north, 600,000 on the South Korea

side, with no peace treaty, only a temporary armistice separating them.

It had been 47 years since I left Peking. As the communists

advanced out of Manchuria, instead of leaving as the State Deparatment

advised, I accepted an invitation to teach at Yenching University, 12

miles outside the city walls, and barely beat the communists to the

campus. The 8th Liberation Army, under its "Red Napoleon" captured

it only about two weeks after I arrived, and the next year was neither as

bad as I expected, nor as good as I had hoped. But that is another

story.

The next time I saw Peking was on our way to North Korea

in 1997. I remembered the bad days. And Tienan-men Square was still

on our minds. After the years of freedom in South Korea and the USA

landing in China felt like landing behind walls closing in on us again, and

suspicions of constant surveillance and thought control. How

circumstances do change our emotional responses. Landing in China

after North Korea was like being free again. We felt liberated.
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suspicions of constant surveillance and thought control. Hew

clrcurpstances do change our-emotional responses. Landing in China

after North Korea was like being free again. We felt liberated.

Despite 50 years of communism, China now has one of the

fastest growing number of Christians in the world. They told me when

I was thrown out of China that after they got rid of us missionaries the

Chinese church would wither away. Well, it didn't. Back then in 1951

there were reported to be between 3 and 4 million Christians in China.

Today after half a century of communist rule there are probably about

40 million-ten times as many as before the revolution. Some say there

iPcJ

are 60 to 80 million, 20 times as many.

We attended just one church service in Peking. There were

1300 people trying to get into a sanctuary built for only 1000. And the

80 year old pastor stood up and said to them, "There are only 50,000

Christians in Peking, out of a population of 10 million. We have a

holiday next week. Don't waste it. Go out and tell the people you meet

about the Lord Jesus Christ.

Pray for China, for those Christians in their growing churches.

Don't forget my 3rd Jerusalem.



PRINCETON . And don't forget Princeton, my 4th Jerusalem. Here

we are, and where the Lord has placed you, learn to make it your

Jerusalem. There are times it won't seem like Jerusalem. Too many

problems just living here in so expensive a town. But the Lord brought

your here, and if you don't believe than you don't belong here. I put it

off myself as long as possible. I wanted to stay in Korea. Then I had to

retire, and in the middle of the night the Lord spoke to me—well, it

wasn't exactly the Lord, it was Dr. McCord, the president of Princeton

Seminary then. But what he said was like a message from the Lord. He

woke me up at 2:30 in the morning-he didn't know what time it was in

Korea—and his gravelly voice came over the phone, ' Sam, you ve been

in Korea long enough. I have a mission field for you right here in Korea.

And that is true for you too. If you feel that the Lord has

called you to Princeton, this can be a Jerusalem. Remember how

Christian world missions started? In Jerusalem. The Book of Acts (1 .8

ff.) tells how the Holy Spirit spoke to the disciples. You shall be my

witnesses in Jerusalem, in Judaea, and Samaria and to the ends of the

earth.." Right here in Princeton, we will need from you Korean

Christians a clear witness to the good news of Jesus Christ.
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THE NEW JERUSALEM . But wait a minute. I can't stop here in

any of my present Jerusalems. I can't live forever in Pyengyang, or

Seoul, or Peking or Princeton where I met my Eileen. There is a final and

greater Jerusalem for all of us-all who believe. The Bible tells us so.

Remember the vision of John in the Book of Revelation (21:1-4):

John wrote, "I saw a new heaven and a new earth... And I saw

the holy city, the New Jerusalem, coming down from God out of

heaven, prepared as a bride for her husband. And I heard a great

voice saying, 'Behold the tabernacle o;f God is with men, and they

shall be his people, and kGod himself shall be with them, and be

their God. And God shall wipe all tears from their eyes, and there

shall be no death, neither sorrow nor crying, neither shall there be

any more pain..."

You don't need to forget your beloved Jerusalems, here on

this earth. But don't let memory trick you into thinking that any of them

were or are perfect. Pyengyang? People are crying there -crying for

food. In the New Jerusalem there will be no tears. Seoul? People are

dying there-perhaps from eating too much food. In the New Jerusalem

there will be no death. Princeton? We know how many are in pain here,

pain physical, pain emotional, pain spiritual. But in the New Jerusalem

there will be no pain.

Don't forget your Jerusalems. Some need food. Some need

the peace that only Jesus can bring into our hearts. Pray for them. Give

for them. Work for them. But don't be homesick for them. The best

still lies ahead. We will be with Jesus, and with Him in the New

Jerusalem, we'll be at home forever.

"How shall we sing the Lord's song in a foreign land? If I foget

thee, O Jerusalem, let my right hand wither, and let my tongue

cleave to the roof of my mouth. If I do not remember thee...
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phone said, "Sam, you've been long enough in Korea. 1 have a mission

field for you here right here in Princeton .

And that is true for you, too. If you feel that the Lord called

you to three years here in Princeton, for those three years this will be

your mission field. And if you really are a Christian, there is still work

here for anyone not embarrassed to be a witnesses for the good news

of Jesus Christ in this secularizing culture which desperately needs a

fresh touch of the good news of the gospel.

Don't forget any of your own Jerusalems, and especially the

one you're in.
.

"How shall we sing the Lord s song in a strange

land? If I foget thee O Jerusalem, let my right

hand wither! Let my tongue cleave to the roof of

my mouth, if I forget thee."
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smoffett. persecut.lec

RELIGIOUS PERSECUTION IN CHINA

The last 100 years have seen more scientific and
technological progress than in any previous century of human
history. They have also been the bloodiest. It has been a
century of wars, revolutions and persecution. Two world wars to
end all wars. But we're still fighting. And two revolutions

—

Russia and China—that^were supposed to end all revolutions. ^
^pes^ijT^s^t7^it--^loote9*-^s-^f^^±fc3^r'=^gfCT:t^£0gress^hLi^n©de":a-

hedTpossible,. Xh^'-s--t-he--B“ig»~P-icture~'^from a-negati'

Christians in China . _where=*the -hundred^y^i:.s..-begaru-and 'ended with
pLersecu-tion--f rout.-. the Boxer- Rebellion to the'^CtETt_ura'l—Revo-iutiofi.
In the last half of this century thrat religious persecution in
China has been more wide-spread and more severe than anywhere
else in the world. But China is also where, surprisingly—yet
perhaps not so surprisingly—the Christian community has become
the most rapidly growing church in the world j/^bep'endThg on the''
pel:sp¥c%ive7~ the "big picture" tends to blur^into all negative, '

or all positive impressions. But focus the perspective smaller,
and it changes shifting patters positive and negative situations i

which become clear onlv when you look back on them.
|

Once upc^^ a time, back in the 1930s there were 8,000
Protestant mission* in China. In the 1940s, one out of every
four leaders in China's equivalent of Who's Who was a Chinese
Christian. China even had a Chinese president. China would soon
be Christian, everything looked positive.

time to choose to be a missionary in China. The civil war,
nationalists against communists was just building up to a climax,
and I asked, "Who will win?" And they said, "The communists",
and I was shocked. "What makes you think so", I said. And they
answered, "Because the communists are willing to die for their
cause, and the nationalists aren't" I didn't really believe
them.

where we were studying Chinese closed. The Liberation Army under
the Red Napoleon, Chu Deh, was pouring down out of Manchuria
toward Peking. The State Department urged all American citizens
to leave the country.

CXfh a-small^.,sca*le', my subject is Persecution of

At^l^ea^^fe=^;h^jt;Ji.s-chAW--i.t^hdppened - feots».me on the sma 1lest
scale of all, the personal, which_pi-ST^how.~L-want-^feo-'try'*"to

But I went to China in 1947. It was the worst possible

But within little more than a year. The language school
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But our group of Presbyterian missionaries met and
decided that it was not right for all of us to leave. We felt
come should stay with our Chinese colleagues, who could not
leave. So we agreed that families with children should leave,
but that single missionaries and couples with no children could
stay, but also could leave if they thought best. We decided to
stay. I was invited to teach in Yenching University, the famous
old mission school 12 miles outside the walls of Peking. We
packed and raced to get there before the communists. The foreign
teachers were very nervous. One went out in the night to find a

place to hide his family jewels. a: ktj m

'

But” when the fearsome communist army actually fought a

battle outside our walls, and came in the next day, it was not
all the brutal horror we had imagined it might be.

remember in three stages. First was the honeymoon period . We
didn't even have to stop teaching. I remember driving the
Presbyterian Mission car into Peking to have it registered. In
the first place I didn't think we'd still have a car, and was a

bit nervous to be driving a semi-truck, labelled clearly in

English on the side, Presbyterian Mission. There was a fairly
laarge crowd waiting to register. And I was amused with the way
they started to register us. A young soldier shouted, "Line up

over here in the order in which you arrived". Imagine a crowd in

Peking lining up in any sort of order. The first reaction of the
crowd was "how naive" ; but as they thought about it there was a

second reaction. They began to murmur, "How honest these
are; not like our old officials." That was the honeymoon period.
Liberation was great.

period: the period of first doubts . One of our best liked
students on campus was a little freshman, a new Christian. She

was going to be baptized on Easter. One day she came to her
adviser, deeply troubled. "I wonder if my parents know what a

hard time I am having. She explained that the new communist
leadership had changed the rooming pattern, and placed communist
roommates in all the Christian students' rooms. "They laugh at

me for reading the Bible, and they hardly let me sleep," she

said. They insist that the only sensible thing me to do is join
the communist youth corps on campus." There wasn't much the

adviser could tell her but to keep reading her Bible and pray. I

doubt if her parents ever did find out what happened to her. All

I know is that she didn't come to be baptized at Easter, and

later rode off in the trucks with her new friends, the "Go South

Work Movement" to help educate the villagers after town after

town fell to the victorious Liberation Red Army.

The third stage was the beginning of fear . In October

or November of 1949, after the fall of South China and the

Those first weeks and months under the communists I

But a couple of months later we entered a second
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proclamation of the founding of the People s Democratic Republic

Of China, the situation seemed stable enough, and safe enough,

think I might have an off chance of being allowed to move from

Inching University down to Nanking Theological Seminary in

Central China where I had been supposed to go after language

school. I didn't really think I had a chance, but I applied, and

to my surprise the request was granted without any questions. As

far as I know, we were the first non-communist Americans allowed

to move residence to new work since the Revolution.

only foreigners on the train south, and the

were Russians and waved communist flags at us at the station

the way.

But not long after I

Seminary, and attend a Chinese
minister, one of the leaders of

the Nanking churches, recpeived

evangelistic trip preaching in

Nanking. He never came back,

it. They were afraid to speak
afraid to speak freely even in

began to try to teach at the

church, the rumors began. A young

a Christian youth group in one of

permission for to go on an

an area about three hours north of

People were afraid to talk about

to strangers . Soon they were
front of their own children.

The fourth period was the beginn ing o f the long terror .

People were afraid even to talk freely in front of their own

children. We could hear the drums and shouts of the hate

parades. Christians were already the targets of harassment. An

already we were hearing of executions. By the summer of 1950 the

accusation meetings began. For Christian leaders it

charges brought sometimes by their closes friends who had wilted

under intense agonizing pressures to bear false witness again

people who had always trusted them. The president of my

university in Peking, one of the most respected scholar and

clergyman in all China, was denounced by his own daughter. The

missionaries were obvious targets, but were treated far more

leniently. I know of only two who were forced the humiliation of

an accusation meeting. But two of my closes friends in language

school were separated and place in complete isolation in solit y

confinement for six months. In Nanking I was detained,

interrogated and given a people's trial. The charges were

usually embezzlement, immorality or espionage. I would hate to

have to report that I was charged with immorality, and vastly

relieved not to be called a spy. My sin, since I was the mission

treasurer by default was embezzlement, a comparatively clean

capitalist Ln. And in a "people's trial" the verdict was always

"guilty"

.

That was only the beginning. Persecution reached its

peak under the "Red Guards" of what is called the "cultural

devolution. For ten long terrible years, the young radicals

broke the discipline of the communist party, their Red Guards

ran berserk through all restraints—millions were killed,

Christians were a primary target, books were burned, temples and



4

museums destroyed as representing the decadence of the past.
There were years when not a single Christian church in the whole
country was left open. The whole church went underground or its
members were uprooted and sent to labor camps.

Raymond Fung has collected moving stories of those
years (Households of God on China's Soil . Orbis, 1982; see also
Nien Cfeina, Life and Death in Shanghai , who was imprisoned, for
six years, tortured ,j^^njd^^lost her only child, a daughter who was
beaten to death, but never lost her Christin faith and hope)

.

During the Cultural Evolution, one group, not daring to meet
regularly, "broke into threes and fours". They couldn't sing.
They couldn't even have a sermon; sometimes they met in homes,
sometimes under a tree, sometimes in an open field. "We prayed
with our eyes open, and mouths smiling as if we were talking and
sharing a joke". They wrote^^arts of the Bible, and a few hymns
on "palm=sized sheets of paper", enough for the 80 or so people
in the divided groups could each have copies. Since they
couldn't sing, they recited Psalms, and even made up new Psalms.
One sister produced this one:

Let enemies come and blindfold me.
Or burn my sight with painful torches.
The all-seeing Lord will protect me.
Lending me his unfailing sight.

Rejoice, for the Lord sees me.
His sight kindly restores me,
Now and on the day of Resurrection." (pp. 12, 17)

In 1969 they began to come together again, 8 Christian families.
And in 1980, after Mao died, the government passed a proclamation
of religious freedom. Soon they have blossomed into a network of

400 such groups, with a loose connection with the 3-Self-Group
Movement (the government registered-church) , but some meeting in

the gradually increasing number of open churches, and some
remaining in their homes.

Ti^o--.pQirct£f^n=ie5ts^4tig . I do not want to leave the
impression that China t^^ is stillj^'a period of persecution jn

CW^^a. There are localized instances of persecution. But I

would describe the present situation mor^ as intermittent
harrasment than persecution. Underground or above ground the

church survived. As one Christian visitor remarked to a recent
visitor, "We are survivors. We were once bitten by the tiger but

it failed to grind us small enough to swallow. Its claws left
scars on our faces, so we are not handsome." [But we are
survivors]. (Carl Lawrence, The Church in China , Memphis TN,

Bethany, 1985, p. 15)..

The most pressing problem facing the Christian
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Let enemies come and blindfold me,

Or burn my sight with painful torches,
The all-seeing Lord will protect me.

Lending me his unfailing sight.

Rejoice, for the Lord sees me.

His sight kindly restores me.

Now and on the day of Resurrection." (pp. 12, 17)

In 1969 they began to come together again, 8 Christian families.

And in 1980, after Mao died, the government passed a proclamation

of religious freedom. Soon they have blossomed into a network of

400 such groups, with a loose connection with the 3-Self-Group

^

Movement (the government registered-church) ,
but some meeting in

the gradually increasing number of open churches, and some

remaining in their homes.

Underground or above ground the church survived. As

one Christian visitor remarked to a recent visitor, "We

survivors. We were once bitten by the tiger but it failed to

grind us small enough to swallow. Its claws left scars on our

faces, so we are not handsome." [But we are survivors]. (Carl

Lawrence, The Church in China . Memphis TN, Bethany, 1985, p. 15).

• I. do not want to leave the

impression that China tfe^G is still'"a period of persecution.^
There are localized instances of persecution. But >

all the situation is better described as harassment, and perhaps

what should be described as social discrimination of government

officials against Christians. The scars of persecution are still

there.
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community is probably not persecution from the outside, but
schism from within: the split between government registered
churches of the Protestant 3 -Self Movement, and the "underground"
churches of the "House Church Movement". The "Three Self Church"
chose the Biblical admonition, "Let everyone be subject to the
government authorities" (Rom. 13:11), and its churches though
severely restricted were allowed to remain open. The "House
Churches" chose a different text, 'We must obey God rather than
any human authority" (Acts 5:29), and refused to be governed by
an atheistic regime.

Be careful, however, before jumping to judge one of
them as right and the other as wrong. The "3-Self Church" is to
be commended for preserving a visible presence for Chinese
Christianity through the long years of the revolution. It was
right in thinking that Christians must not be afraid of social
reform. But it ran a risk—depending too much on the government
and political reform, and a tendency to emphasize political
social action over faithfulness in worship and prayer and private
witness. The other wing of the church, the house churches--went
underground, but is now the largest and fastest growing segment
of Chinese Protestantism, though still without government
recognition. It too, however, runs a risk--the lack of an
educated Christian leadership, and too little appreciation of the
necessities of social reform. Valiant efforts are being made on
both sides to heal that crippling division.

,
China is still communist, and we may be

in a second honeymoon period..., but things do keep changing.
According to a 1998 report to the State Department fWash. Post .

Jan. 24, '98, A12), the danger zones in East Asia for religious
persecution are China, Laos, North Korea and Vietnam.

I pray that the 21st century will not begin with a

honeymoon period, and end again in a "cultural revolution". But
even if it does, each cycle always has a end, and God is still
God, "The future", said an old missionary long ago—"the future
is as bright as the promises of God". That has become my own
philosophy of Christian history, in the providence of God, what
is persecuted seems always to carry the potential for new
growth, and "the blood of the martyrs becomes the seed of the
church"

.

- Samuel Hugh Moffett

But let me say by way of a wider
perspective that I believe that Islam is a greater threat to
religious freedom today than communism. In the 20th century, 70

years of communist persecution (Russian and Chinese communism)
took 100 million lives, compared to 25 million lives taken by the
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CHINA: where failure now looks like success .

[Population 1,214,000,000; Christians 45-65,000,000 or 6,5 %]

But how about China? Didn’t Christianity fail in China? Five times in the

long history of Christianity in East Asia, Christians opened the door to China,

and five times China slammed the door shut against them. There is no time

this hour to review that history, but I have found that Panikkar tends to

remember only the times the door closed. He needs to be reminded that the

history of Christianity in Asia shows us that each time the door closed,

Christians opened it again and came back stronger than before.

Let me tell you how I got caught in the last closing of that door when the

communists in China slammed shut the door to missionaries in 1951 threw us

out of the country. At the time, I came close to agreeing with Panikkar. I

thought we had failed again. I had reached China just in time to see 150 years

of remarkable Christian progress in the period I call "Protestant I (1807-1949)

wiped out by a communist revolution. The period began with Robert Morrison

the first Protestant missionary to China. The owner of the ship that took him

across the Pacific laughed at him, "Mr. Morrison, do you really expect that you

will make an impression on the...great Chinese Empire"? And Morrison said,

"No, sir. but I expect that God will." Was he wrong? Seven years later

Morrison could still not report a single convert. In the first 25 years of that

first wave of missionaries in China, only ten Chinese Protestants were baptized—

ten out of 300 million Chinese. About all that Morrison accomplished was to

translate the Bible into Chinese.^* As Panikkar said, it seemed impossible to

convert Asia.

But all God needed there at the beginning was that translation of the

Bible. And twice in the next hundred and fifty years Chinese Christianity

seemed on the verge of a breakthrough that would win the whole country. The

story can be told in terms of three Chinese revolutions:

10 FIVE PERIODS OF ENTRY & REJECTION IN EAST ASIA

I. Nestorian I (635-907). Alopen reaches China.

II. Nestorian II; R. Cath. I (1200-1368). Sorkaktani

III. Roman Catholic II (1552-1773). The Jesuits

IV. Protestant I; R. Catholic III (1807-1949). Morrison,

Hong, the CIM
V. The Communist Revolution (1949...)

11 Elizabeth Morrison, Memoirs of the Life arid

—

Labours—of

Robert Morrison (London: 1839); 1:136, 4089 f., 212 f.
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1. the Taiping rebellion of 1850;

2. the nationalist revolution of 1912;

3 . the communist revolution of 1949.

The first revolution, the Taiping Rebellion (1850-1860) , was a

curious thing. What was so remarkable about it was that the leader of the

rebels, Hung Hsu-Ch’uan (I’ll call him Brother Hung, a name he sometimes

went by), considered himself to be a Christian, and Christians were very rare

in China in 1851. But Hung Hsu Ch’uan had come across a portion of

Morrison’s Chinese translation of the Bible and was converted.

Perhaps I should say "semi-converted", not converted. He was, in fact,

a narrow, rigid, heretical Christian. He announced that all Chinese must

worship God and destroy their idols. Good. He also ordered all the officers in

his army to attend Sunday worship. Well intentioned, but questionable. But then

he went too far. If they missed going to church, they were flogged. If they

missed two Sundays in a row they were executed. That is not true Christianity.

Hung fmally failed and his so-called Christian revolution collapsed. The

Christian revolutionist never became emperor of China, but for a while, at least,

there a hundred and fifty years ago it was estimated that there were thirty

million Chinese following him, all calling themselves Christians,*^ more than

at any other time in China’s long history up to the 20th century.

Now jump forward about 60 years. Another revolution— the

Chinese revolution of 1912 . which ended the old Manchu dynasty and

established the Republic of China. This revolution also had strong Christian

connections. Its leader was a young radical educated by Protestants and baptized

in 1884. His name was Sun Yat-Sen. For a while he was an enthusiastic lay-

preacher. Then he turned to the Chinese Nationalist movement, and unlike the

Taiping rebellion this revolution succeeded. Sun Yat-Sen, a Christian, became

the first president of the new Republic of China. Sen.

The next fifty years, were a time of political chaos but also of

"unprecedented open-mindedness to the Christian message and of friendliness

to the messengers", the missionaries.*^ For a time in the 1920s and early ’30s

On the Taiping Rebellion see, for example, the three volumes

of Franz Michael, The Taiping Rebellion , (Seattle: 1966-1971).

Latourette, History of Christian Missions in China , (New

York, 1929), 610.
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there were 8,000 Protestant missionaries in China. The Chinese Catholic

community was twice as large as the Protestants. The next leader of China was
also a Christian, a general named Chiang Kai-Shek, a Methodist. Christian

colleges blossomed, interest in the Christian faith blossomed, and it was said

that in the "Who’s Who in China" 25% of China’s intellectual and political elite

professed to be Christian. Would General Chiang, an acknowledged Christian

ruler of the largest country in the world, be the second Constantine? History’s

answer was "No".

I found that out very quickly in the third revolution, the Communist
revolution ( 1949 ) . I reached China in 1947. My timing could not have been

worse. China was in civil war— Chiang Kai-Shek’s nationalists against Mao
Tze-Tung’s communists. When I asked, "Who will win?", they said, "The

communists," and they were right. Within a year and a half the communists

captured the university where I was teaching, and went on to take the rest of the

country. Two years later I was expelled. "When we get rid of you

missionaries," the communists boasted, "the Chinese church will wither away".

And when I left China I was almost discouraged enough to believe them.

Maybe Panikkar was right, and Christianity was about to die in Asia. That was

in 1951. There were then about three million Christians in China—two million

Roman Catholics and one million Protestants, and the executions began shortly

after we were expelled. I thought we had failed.

But Panikkar and I were both wrong. Today, after nearly forty

years of the communist revolution, it is the communists who are withering

away. Only with great difficulty are they hanging on to their political power,

and it is the Chinese Christians who are still there, growing and growing and

growing—stronger every year. No one really knows how many Christians there

are in China today. The government says about 15 million. But the real figure,

which has to be an educated guess, is probably somewhere between 45 and 70

million—from three million to 70 million is not "withering away". It is a

miracle that growth like that could explode in a church under total communist,

anti-Christian government control.

So what of the future in China? There are still problems, the most

pressing of which is the split between the government-recognized churches of

the Protestant "Three-Self Church", and the "underground" churches of the

"House Church Movement." The "Three Self Church" chose the Biblical

admonition, "Let everyone be subject to the governing authorities" (Rom. 13:1)

and its churches, though severely restricted, were allowed to remain open. The
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"House Churches" chose a different text, "We must obey God rather than any

human authority" (Acts 5:29), and refused to be governed by an atheistic

regime.

Be careful before you jump to judge one of them right and the other

wrong. Even Peter and Paul were not above arguing now and then. The

"Three Self Church" is to be commended for preserving a visible presence for

Chinese Christianity through the long years of the revolution. It was right in

thinking that Christians must not be afraid of social reform. But it ran a risk-

too much dependence on government, and a tendency to emphasize political

social action over faithfulness in worship and prayer. The right wing went

underground, and is now the largest and fastest growing segment of the

Protestant movement, though still without government recognition. But it, too,

runs a risk--the lack of an educated Christian leadership, and too little

appreciation of the necessities of social reform. Valiant efforts are being made

on both sides to heal that crippling division. In the meantime both the 3-self

churches and the house churches continue to grow.
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Japan: The Church that Didn^t Grow .

[Population 126,000,000; Christians 1,060,000, or 1.6%]

The story of Christianity in Japan is a good dose of hard realism

that needs to be added to the history of Christianity in Asia. It is an antidote

to premature Christian triumphalism, a more subdued story sandwiched in

between two brighter stories of triumph (Korea and China* to remind us that

Christianity is not always a success story as the world defines success. Time

does not permit adequate treatment here, but let me just say that it does not lead

to much Christian boasting to face the hard fact that there were more Christians

in Japan 350 years ago, in the early 1600s, than there are today. Japan s

population is less than 2% Christian today, compared with 7% in China, and as

high as 30% or more in South Korea.

In the 19th century, while the Chinese empire was crumbling, the

Japanese empire was riding high, ready to conquer the world. In 1894 it had

easily defeated hugely larger China. A Chinese army came rolling south with

Mongolian style Manchurian cavalry straight out of the days of Genghis Khan.

But its officers were still technically being chosen on the basis of their ability

with the bow and arrow—the mark of gentlemen. The Japanese, silent and

efficient had modern guns. The great land battle of the Sino-Japanese War was

fought over Pyongyang, where my father had just established residence as a

missionary. After the battle, as he rode horseback through the battlefield and

counted the Chinese bodies laid out for miles, he said he felt he was watching

the end of the Middle Ages—guns against drums, umbrellas and obsolete

weapons. Less than ten years later, little Japan defeated another empire,

Russia, in the Russo-Japanese War (1904-05). and when my father saw his first

Russian prisoners in Japanese prisoner of war camps, he said he felt he was

watching the end of the white man’s domination of Asia.

So a victorious imperial Japan, unlike defeated imperial China, met the

incoming wave of 20th century Christian missionaries with an air of assurance

that felt no need to reexamine its own religious foundations and consider

Christianity. After all, it had just soundly defeated one of the greatest Christian

empires in the western world, Russia. The result was little progress in Christian

missions in Japan. Another result was that only thirty years later the Japanese

began a crusade to conquer-first East Asia, beginning in Korea, then the rest

of Asia, and next, perhaps, the world.

But to conquer the world, Japan^e^ it needed more than an army; it
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needed a faith. And what better faith than Japanese Shinto with its appeal to

national pride, and its syncretistic ties to Japanese Buddhism. So, beginning

with Korea, which they absorbed into their empire in 1905 after the victory over

Russia, they began to force Christians in the empire to adjust to Japanese Shinto

Shrine worship, worship of the emperor as divine. Thus, while some in China

were Just begiiming to think they might have a Chinese Constantine,

Generalissimo QSm Kai-Shek, Japan already had its emperor-god, Hirohito.

We know now that the Generalissimo never became a Constantine; and

Hirohito was not divine. Japan lost its crusade, but Japan is still not Christian.

But it would be far from the truth to describe Christianity in Japan as a failure.

factors contributed to the slowness of its growth:-the close link between

nationalist, patriotic pride and the state religion, Shinto; its amazing economic

rise (the Bible has always pointed to riches as a barrier to Christian faith).

I see two major differences between Korea and Japan in respect to the

impact of Christianity on those two countries. One was the soil on which

seed of the gospel was sown . Korea was a shattered nation, ready for a religion

of hope. Japan felt it had in itself all the hope it needed. And the harvest was

not plenteous. But the Christians it did produce were outstanding-Kagawa,

Kitamori, Uchimura. And it sent cross-cultoal missionaries across the world

farther than its empire at its widest extent jfever reached. It was no failure.

The second difference, at least^in the 20th century, was a blend of

^ theological and methodological 4Faite in mission policy, fa Japan the theology

gradually became more liberal and less evangelical than in Korea; and though

the Japanese missions early stressed indigenous independence and evangelism

for the churches, the major missions paid more attention to education and social

action than to evangelism.
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Koreans said to the missionaries, "Some of you go back to John Calvin, and

some of you to John Wesley, but we can go back no further than 1907 when we

first really knew the Lord Jesus Christ".'*

9 . An eighth reason for growth was Korean Christianity’s refusal Jo

polarize evangelism and social action . It practiced boA, because to Korean

Christians both were gospel, good news. The early missionaries were anything

but spiritually other-worldly. The first missionary. Dr. Allen, opened Korea s

first modern hospital and then moved from the mission into diplomacy to

become an early American Minister (ambassador). No national problem or

concern was considered out of bounds for Christian care and concern. 1 he

pioneers gave Korea its first schools for women, its first schools for the blind.

Underwood imported kerosene and agricultural implements, and naturally a little

later his brother’s new product, the Underwood typewriter. Moffett opened a

timber concession on the Yalu River, managed by Christian Koreans. Foreign

traders objected. That wasn’t missionary business, they said; it was infringing

on the trader’s profits. The missionaries replied, "We are not doing it for

ourselves; we are teaching our converts modern techniques and business

methods so they will be able to compete on a more equal footing with Western

traders as the West sweeps in one them". Besides, they said, "No national

problem or concern is out of bounds for Christian care and attention. It is no

coincidence that the Republic of Korea’s first president after independence from

Japan was a Christian, a Methodist; and its retired president is a Presbyterian

elder, and the newly elected president is a Roman Catholic, with a Methodist

wife

But I must not let myself be carried away with beating the success drums

for Korean church growth. It speaks for itself (See KOREAN CHURCH

GROWTH in handout). There is one reason for church growth that I don t brag

about. It is church schism . One of the hard facts of Korean church history is

that one way the Korean church grows is by splitting. Where else in the wor

will you find a Jesus Presbyterian Church and a Christ Presbyterian Chu^h and

Jesus isn’t speaking to Christ. But by the grace of God, when a Korean

/ Presbyterian church splits, in ten years each half seems to grow to be as large

/ as the whole was before the split.

Moffett, Christians of Korea ,
53 f.
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China: Lessons of Failure
by Samuel Hugh Moffett

_My topic today is "China and tSe Lessons from Failure".

I had thought of calling it "The Challenge of Reopening Doors in

China", a subject which holds out the heady prospect of glorious

success after the fall^the great enemy, communism. But now after

the Tien-An-Men incident, a little cautious realism may be in

order. The history of Christian missions in China warns against

quick swings from utter despair to wide-eyed expectation of open

doors welcoming floods of western missionaries to take up theiK

mission where it was so rudely interrupted by the revolution in

1949. I wonder sometimes, not at all irreverently, if the Lord

must not be a little tired of hearing his people talk about

"opening doors in China." I can almost hear him saying, "How

many times do I have to open the door? What did you do in China

when the doors were open? "

.

What did we do? Does anyone remember? Perhaps, before

we talk glibly about the doors opening into China again, we had

better begin on a more realistic note with a quick review of h^w

many times the doors to China^een opened before, and time

time have close^^'to shut the Christians out. It's not a

pretty story. One way of looking at the history of missions in

China is to call it a history of missionary failure.

Four times the door to China have been opened to the

gospel, and four times it has been slammed shut. Four failures:

1. Mpcjt.orian I (635-906 AD). Alopen and T’ang dynasty Xty.

Nestorian II (1200-1368). Nestorian, RC, and Mongol Xty.

The Jesuits (1552-1773). Ricci & the Rites Controversy.

The Coming of the Protestants (1807-1949).

a. The Taiping rebellion (1850-1864)

b. The Boxer rebellion (1900)

c. The communist revolution (1949-1976). Death of Mao.

I. Nestorian I (635-906).^

2

3

4

1 Sources for this period include: P. Y. Saeki, The Nestorian

nor-iiments and Relics in China . 2d ed. , rev., (Tokyo: Maruzen,

4^
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The first Christians to open the

Persians. We think of Iran today as shut tigHt^ to the ’spread of

years ago, astonishingly enough, it wasthe

Persian missionaries who opened the door. They moved across Asia

along the Old Silk Road. into the high mountain passes of Central

Asia, through cold so intense that trees snapped and exploded as

they passed. In 635 AD the pioneer Alopen reached the Chinese

capital at Chang 'an, and the T’ang emperor, the mightiest monarch

in the world of that time, welcomed him and invited him to

translate his sacred books into Chinese in the imperial library.

It makes me pause to rethink my history . That was not many years

after the first missionary to Scotlar^^olumba, began to^^c^
the gospel for the first time to ^ bM?ba-Mran ancestors.

^
aa the

;

the

gospel had reached the ends of the earth, jin China, for

at least another 200 years the church prospered. There were

monasteries, the Nestorian tablet reports, in every Chinese

province. Then, somehow, the Nestorians disappeared. We don’t

really know when the doors closed, probably between 900 and 1000

AD. All we know is that about 987 AD an Arab Muslim, met a

Syrian Christian monk in a Baghdad bazaar who had just come back

from China. "What has happened to your people out there?" he

asked, and the Nestorian said, "There are none left". No

Christians left. That was the first closing of the door. The

10th century AD.

Nestori an II ,
{1200-1368 AD )

.

^

Two hundred years later the door to China opened a

second time. The door-opener was a most improbable agent of the

1951* A.C. Moule, Christians in China Before the Year

(London: SPCK, 1930. See Samuel Hugh Moffett, A History of
.

r^V.r--i gh -i ;q n 1 t V in Asia , vol . 1, ch . 15. ^ •U • 1^ 4-^
2 Sources for this period include: W. Barthold,

.

Geschicht_
Chrj^^entums in Mitte l -Asien

_

bi s zur monqolischen Eroberunq ,

tr. by R. Stube (Tubingen and Leipzig: Mohr, 1901;

william of Rubruck . tr. and ed. by W. W. Rockhill, j^London:^

Hakluyt Society, 1900); M. Rossabi, Khublar Kh_^, (Berkeley:

Univ. of California, 1988; and Moule, as cited above. See

Moffett, vol. 1, chs. 18, 20, 21.
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providence of God. When believers fail, God seems to be able to

use unbelievers to work His will . In this case he used Genghis

Khan who was no Christian missionary. In history he is known as

the Great Exterminator, but in church history he was a door-

opener for the gospel. ^
About the year 1200, when the Great Khan set out to

conquer the world, he needed a military alliance with the

scattered tribes of Central Asia* and^o gain the support of one

of t^em he married his fourth son, Tolui, commander of the feared

central wing of the three-pronged Mongol army^ to a princess of

the Kerait tribe. probably didn't know, or didn't care, that

thanks to the witness of those earlier Persian Nestorian

Christians ^{those missionary "failures" as they are

sometimes called) , the Keraits of Central Asia had converted to

the Christian faith. The Kerait princess, Sorkaktani, bore

Genghis Khan a royal grandson whose name is familiar as the first

Mongol Emperor of China, Kublai Khan. Kublai Khan was no

Christian himself--he rather favored Buddhism-- but for the sake

of his Christian mother he opened once more the closed door of

China to the gospel and brought the Nestorian Christians back in.

And this time some daring Franciscani (

ba^Ff^mad- burt— sa4n^) reached Peking bringing

with them for the first time a more western brand of

Christianity R^man Catholid^ to the Nestorian Asian

Christianity already there. As a matter of fact, the sons of

that Christian princess, Sorkaktani, came close to ruling all

Asia. Khublai ruled China; his brother Hulegu, became emperor

(Ilkhan) of Persia, and another brother Arikbuka became Great

Khan of Mongolia.

But like the first opening of the door, this second

attempt at Christian mission to China lasted only about 200 years

aieo. And like the first, it too disappeared when the dynasty

fell. The new Ming rulers of China, a Chinese dynasty, conquered

the Mongols and slaughtered Christian^ by the thousands. Again the

^QQ 2fs were closed. This was in the 14th century.
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3. The Jesuits , {1563-1773 AD).^

The third opening of the door to China, 200 years

later, was the most promising yet. After an amazingly successful

mission to Japan, which^just opened the doors of that island

kingdom to Christianity for the first time, the great Francis

Xavier, felt the call to forbidden China. He managed to reach a

small island off the coast, but could not enter the empire,_ and^

sickened and died, (l

he- murmured7^ "0

“ Bixt^'crtr^4y-^^

dse—word's7"'ahd

I^ookijig^-a:e^^oss^_th.e---^l^a-n-H:e'i maJLnl^p'

wa^_^ndtbier^mi'S-^©narY7'ivad-ign'a^li" whd^
/ / / ^ ^ / y /

\^til4^^ai3ptber^h:o~0penHd"rhe^''^^ y/

But—tlie--thojaghJ:L^a s .gp.ru j i ual^^-X^vdjerLts-,

—

and^ jypt long

afterwards, Xavier's fellow Jesuits, led by missionary greats

like Matthew Ricci and Adam Schall, pushed open the doors and

launched one of the greatest missionary advances in all church

history. Even the emperors were impressed by the way the Jesuits

skillfully blended western science , which intrigued them greatly,

and Chinese tradition , of which they were inordinately proud, and

Christian faith , of which they were very suspicious. The doors

to the imperial court in Peking were thrown open. Emperors

conversed earnestly with missionaries. Missionaries were made

royal astronomers, and amazed the Chinese elite with the

miraculous accuracy with which they predicted solar eclipses.

For almost a century all went well until headquarters

(in this case the Pope) grew alarmed at reports , of what sounded
•u u T -I-

like Christian compromises with paganism, which the Jesuits

defended as only necessary and fitting contextualizin^^^,^^^^^
...

faith to Chinese culture. But in the argyments which ensued,

^ simply prohibited
vw Roman Catholicism the Pope always wins^

that kind of indigenizing, of adapting the gospel to non-

Christian cultures. Then, when the missionaries dragged their

feet, and were too slow to obey, the Pope dissolved the

3 Sources for this period include: George H. Dunne, Generation ._qf

Giants: The First Jesuits in China , (London: Burns & Oates, 1962,

etc. See S. Moffett, vol. 2 (mss.), ch. 2.



5

whole great^Jettit order, in many ways the greatest

missionary society the Christian church has ever known.

The Chinese emperor, unbeliever though he was,

protested. He liked the missionaries. He resented the

interference of a foreign ruler, the pope, in Chinese affairs. If

the Jesuits can't stay in China, he decreed, then no one stays-

not Dominicans or Franciscans or any other Christian

missionaries, - And he began to throw them all out. So

the door closed again. That was in 1773, just before our

American revolution.

4. The comi na of the Protestants. (1807-1949).

But thirty-three years later, another missionary opened

the door. This time a Protestant. It was t2
^j£urth_opening of

the door to China, and the missionary was Robert Morrison, a

Scottish Presbyterian born in England. There were still

persecuted Catholics struggling to keep their faith alive in

China when he pushed open the door in 1807, but the anti-

Christian edicts were still in force. It was even illegal to

teach a foreigner Chinese. The penalty was death.

Morrison headed for China anyway. One of the

caricatures of 19th century Christian missions is the constant

criticism of its close connection to imperialist, colonial

western expansion. The charge is not without some reason. It

di3^^pen. The two expansions, Christian mission and western

colonialism, came at the same time in history. But more often

than not, mission was critical of imperialism and colonialism

mistrusted the missionaries. This was true in the case of

Morrison. He tried in vain to get passage to the Far East on

British shipping and the British East India Company, knowing his

missionary connection, refused him passage. But not to

denied, he went by way of America, on an American ship. ot

America, and American freedom! But secular America fC

E.aT Morrison,

Meadows, . .

.
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dilutes its freedoms with skepticism. "So, Mr.

Morrison, you think you can make an impression all by yourself on

the great Chinese Empire?", said the ^^shipping agent. And

Morrison answered steadily, "No, but God will." And God did.

We all remem^Der the names of the missionaries, Robert

Morrison, Hudson Taylor, and the martyrs of the bloody Boxer

Rebellion, but I want to call to your attention this afternoon,

not so much the missionaries, great though they were, but to a

man and a movement most of us have never heard of or at least

forgotten, a man who probably came nearer to throwing the door to

China permanently wide open to the Christian faith a hundred and

fifty years ago than d^d any of the missionary heroes. He was

Hung Hz-ch'uan. [If Chinese names are difficult for you,

remember him as Brother Hung]

.

I choose Hung Hz-ch’uan for special attention because I

consider him to be a forerunner of the single most important

development in Christian missions in the past two hundred years.

Archbishop Temple, a generation ago, called it the sign of a new

age in missions. What he was talking about was the rise of the

third-world church, the younger churches of Asia, Africa and

Latin America, our new partners in world Christian mission. But

Brother Hung, like Genghis Khan {whom I will not call Brother

Genghis) --like Genghis Khan six hundred years earlier. Brother

Hung was a most improbable agent of the gospel. He was a rebel

chief, and a failed revolutionary, and a very imperfect

Christian if he was a Christian at all. He was the leader of

the famous Taiping Rebellion of 1850 to 1864.

Like Ricci and the Jesuits, two hundred years earlier.

Hung tried to indigenize the gospel to the Chines^ way of life,

and he did it from the inside as a Chinese, not from the outside

like the 16th century Catholics. But he failed. He failed in

the first place because he did not understand the gospel. And he

failed in the second place because he turned it into a violent,

political, anti -government revolution. If there is one thing

history teaches us it is that revolutions have a higher risk rate

than a lottery. Most of them fail, as we have just learned from
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the Russians.

Marx failed as an anti-Christian, and a badly mistaken

economist; Hung failed as a semi-Christian with no economic

policy whatsoever. But for a while between in the middle of the

19th century, the whole world thought he might well become the

^

Emperor of China, and millions of Chinese in the vast territories

he controlled, began to call themselves Chinese Christians. Never

before or since in all of the 1300 years of history of

Christianity in China--at least not until very, very recently--

could the Christian church in China claim more than 2 or 3

million Chinese adherents. But in the 1850s, in those fourteen

years of the Taiping Rebellion, the number climbed spectacularly

to what some think might have been close to 30 million.

Hung sincerely believed that his revolution was a

justifiable protest against a massively corrupt and unjust

regime. And he considered himself a Christian. In fact in the

first year he came to power in central China, 1853, he ordered a

government printing of the recent early translations of the Bible

into Chinese.

But he was a most eccentric, uninformed and clearly

heretical Christian. His conversion had begun thirteen years

earlier with strange visions. A man with a golden beard appeared

and told him to destroy the false religions. Could that be the

ye-ho-hua (Jehovah) about whom he had heard from the

missionaries? A younger man appeared, whom Hung called his older

brother. That must be the Son, Jesus Christ. He asked a Baptist

missionary for more instruction in the faith and studied the

Bible with him for 2 months, but when the Baptist said he was not

ready for baptism, he left and went his own way to begin his

mission against Confucius, the Buddhists and the demons,

including the unbelieving, Manchu emperor in Peking. He called

himself the Sun; and his wife the Moon. He formed an army. His

soldiers had to memorize the Ten Commandments. A Taiping officer

who failed to show up for worship on the Sabbath (Saturday, like

7th Day Adventists) was given a thousand lashes. According to

some reports, if the officer failed to come to Sabbath service
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the next Saturday he was beheaded.

Hung's army captured the southern capital, Nanking, m
1853. In 1860 his armies marched triumphantly north toward

Peking. He called on the Christian missions to join him^^^&jit

considering his strange teachings, the mission Boards were, The

Baptist Board told Issachar Roberts, the missionary who had

taught Hung the Bible years before, "Don't get involved in a

civil war". Hung asked for a Catholic instructor, and the priest

refused. It would only endanger the Catholics in China, he said.

The Taiping rebellion was finally defeated in 1964 by a Christian

British general, "Chinese Gordon", sent by a Christian nation to

help the non-Christian Ch ' ing dynasty prolong its life for

another 60 years.

Standard brand, more orthodox Christianity, however,

survived in China for another 100 years, even when another

revolution ended the old dynasty. In fact, it not only survived,

but prospered. In the 1920s and 1930s there were 8,000

Protestant missionaries in China. The president of the Chinese

Republic, Chiang Kai-Shek became a Methodist. One out of every

four Chinese in China's equivalent of a who's Who In China in

that period was reported to be a Christian.

Then the door slammed shut. And I was caught in that

slamming of the door. I wa^taken by the communist s inj^9^

^TbnarT^ had been £

just outside of Peking

.

/bur Presbyterian mission
b^The^Sfiate^epartment

the sityatiory We fylt

missionaries/picked/ up

while /S^/chines4 col

get 9^ut -
^o we ^tayed

thi,- , . , . •

filially /fchargdd witn /emDezz/ement ,
given ^mfething

"^eopl/s trZal", fX'nd g/ilty, and deposed.

: would-be wrong if

wherX:he communist

had no alternative

at sure I would do

a do. I stayedytwo

,„rg/d with

trZal", f
^

-A& commiMist/ boasted that once they

missiZnarifes the Ohinese church would^ shrivel up

almost believed /t. ^\ad failed, I thought. W

again^ 4he Nestorian^^ice^^yie^^ ajid
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China: Lessons of Failure
by Samuel Hugh Moffett

My topic today is "China and the Lessons from Failure".

I had thought of calling it "The Challenge of Reopening Doors in

China", a subject which holds out the heady prospect of glorious

success after the fall^he great enemy, communism. But now after

the Tien-An-Men incident, a little cautious realism may be in

order. The history of Christian missions in China warns against

quick swings from utter despair to wide-eyed expectation of open

doors welcoming floods of western missionaries to take up the

mission where it was so rudely interrupted by the revolution in

1949. I wonder sometimes, not at all irreverently, if the Lord

must not be a little tired of hearing his people talk about

"opening doors in China." I can almost hear him saying, "How

many times do I have to open the door? What did you do in China

when the doors were open?".

What did we do? Does anyone remember? Perhaps, before

we talk glibly about the doors opening into China again, we had

better begin on a more realistic note with a quick review of how

many times the doors to China been opened before, and time and

time again have closed to shut the Christians out. It's not a

pretty story. One way of looking at the history of missions in

China is to call it a history of missionary failure.

Four times the door to China have been opened to the

gospel, and four times it has been slammed shut. Four failures:

1. Nestorian I (635-906 AD). Alopen and T'ang dynasty Xty.

2 ! Nestorian II (1200-1368). Nestorian, RC, and Mongol Xty.

3. The Jesuits (1552-1773). Ricci & the Rites Controversy.

4. The Coming of the Protestants (1807-1949).

a. The Taiping rebellion (1850-1864)

b. The Boxer rebellion (1900)

c. The communist revolution (1949- ). Mao, d. 1976.
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I. Npf^torian I (635-906).*

The first Christians to open the door to China were

Persians. We think of Iran today as shut tight to the spread of

the gospel, but 1300 years ago, astonishingly enough, it was

Persian missionaries who opened the door. They moved across Asia

along the Old Silk Road into the high mountain passes of Central

Asia, through cold so intense that trees snapped and exploded as

they passed. In 635 AD the pioneer Alopen reached the Chinese

capital at Chang'an, and the T'ang emperor, the mightiest monarch

in the world of that time, welcomed him and invited him to

translate his sacred books into Chinese in the imperial library.

It makes me pause to rethink my history. That was not many years

after the first missionary to Scotland, Columba, began to preach

the gospel for the first time to my barbarian ancestors. To the

west as far as Scotland, and now to the east, to China, the

gospel had almost reached the ends of the earth. In China, for

at least another 200 years the church prospered. There were

monasteries, the Nestor ian tablet reports, in every Chinese

province. Then, somehow, the Nestorians disappeared. We don't

really know when the doors closed, probably between 900 and 1000

ad. All we know is that about 987 AD an Arab Muslim, met a

Syrian Christian monk in a Baghdad bazaar who had just come back

from China. "What has happened to your people out there?" he

asked, and the Nestorian said, "There are none left". No

Christians left. That was the first closing of the door. The

10th century AD.

Christianity in Asia , vol. 1, ch. 15.



3

Mpc;t,orian II ,
(1200-1368 AD)

Two hundred years later the door to China opened a

second time. The door-opener was a most improbable agent of the

providence of God. When believers fail, God seems to be able to

use unbelievers to work His will. In this case he used Genghis

Khan who was no Christian missionary. In history he is known as

the Great Exterminator, but in church history he was a door-

opener for the gospel.

About the year 1200, when the Great Khan set out to

conquer the world, he needed a military alliance with the

scattered tribes of Central Asia, and to gain the support of one

of them he married his fourth son, Tolui, commander of the feared

central wing of the three-pronged Mongol army, to a princess of

the Kerait tribe. He probably didn't know, or didn't care, that

thanks to the witness of those earlier Persian Nestorian

Christians (those missionary "failures" in China, as they are

sometimes called) , the Keraits of Central Asia had converted to

the Christian faith. The Kerait princess, Sorkaktani, bore

Genghis Khan a royal grandson whose name is familiar as the first

Mongol Emperor of China, Kublai Khan. Kublai Khan was no

Christian himself—he rather favored Buddhism— but for the sake

of his Christian mother he opened once more the closed door of

China to the gospel and brought the Nestorian Christians back in.

And this time some daring Franciscan (disciples of Francis

Assissi, that half-mad but 100% saint) reached Peking bringing

with them for the first time a more western brand of

Christianity, Roman Catholic, to add to the Nestorian Asian

Christianity already there. As a matter of fact, the sons of

that Christian princess, Sorkaktani, came close to ruling all

^ Sources for this period include: W. Barthold,

Geschichte des Christentums in Mitte l -Asien bis zur monqolischen

Eroberunq, tr. by R. Stube (Tubingen and Leipzig: Mohr, 1901;

Journal of William of Rubruck , tr. and ed. by W. W. Rockhill,

(London: Hakluyt Society, 1900); M. Rossabi, Khublai Kha^,
(Berkeley: Univ. of California, 1988; and Moule, as cited above.

See Moffett, vol. 1, chs. 18, 20, 21.
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Asia. Khublai ruled China; his brother Hulegu, became emperor

(Ilkhan) of Persia, and another brother Arikbuka became Great

Khan of Mongolia.

But like the first opening of the door, this second

attempt at Christian mission to China lasted only about 200 years

also. And like the first, it too disappeared when the dynasty

fell. The new Ming rulers of China, a Chinese dynasty, conquered

the Mongols and slaughtered Christian by the thousands. Again the

doors were closed. This was in the 14th century.

3 . The Jesuits .
(1563-1773 AD).^

The third opening of the door to China, 200 years

later, was the most promising yet. After an amazingly successful

mission to Japan, which just opened the doors of that island

kingdom to Christianity for the first time, the great Francis

Xavier, felt the call to forbidden China. He managed to reach a

small island off the coast, but could not enter the empire, and

sickened and died. I'd like to quote his dying words to you, as

looking across the channel toward the mainland, he murmured, "O

rock, rock, when wilt thou open to my Lord." But actually, it

was another missionary (Valignani who spoke those words, and

still another who opened the door.

But the thought was genuinely Xavier's, and not long

afterwards, Xavier's fellow Jesuits, led by missionary greats

like Matthew Ricci and Adam Schall, pushed open the doors and

launched one of the greatest missionary advances in all church

history. Even the emperors were impressed by the way the Jesuits

skillfully blended western science. ,
which intrigued them greatly,

and tradition , of which they were inordinately proud, and

chr-iPtian faith , of which they were very suspicious. The doors

to the imperial court in Peking were thrown open. Emperors

conversed earnestly with missionaries. Missionaries were made

3 qnnrces for this period include; George H. Dunne,

cppp.at?oroyG?a^nts: Thl First (London: Burns

& Oates, 1962, etc. See S. Moffett, vol. 2 (mss.), ch.
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royal astronomers, and amazed the Chinese elite with the

miraculous accuracy with which they predicted solar eclipses.

For almost a century all went well until headquarters

(in this case the Pope) grew alarmed at reports of what sounded

like Christian compromises with paganism, but which the Jesuits

defended as only necessary and fitting contextualizings of the

faith to Chinese culture. But in the arguments which ensued, in

Roman Catholicism the Pope always wins. He simply prohibited

that kind of indigenizing, of adapting the gospel to non-

Christian cultures. Then, when the missionaries dragged their

feet, and were too slow to obey, the Pope simply dissolved the

whole great Jesuit missionary order, in many ways the greatest

missionary society the Christian church has ever known.

The Chinese emperor, unbeliever though he was,

protested. He liked the missionaries. He resented the

interference of a foreign ruler, the pope, in Chinese affairs.

If the Jesuits can't stay in China, he decreed, then no one

stays—not Dominicans or Franciscans or any other Christian

missionaries, others) . And he began to throw them all out. So

the door closed again. That was in 1773, just before our

American revolution.
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4. The coming of the Protestants (1807-1949)/

But thirty-three years later, another missionary opened

the door. This time a Protestant. It was the fourth opening of

the door to China, and the missionary was Robert Morrison, a

Scottish Presbyterian born in England. There were still

persecuted Catholics struggling to keep their faith alive in

China when he pushed open the door in 1807, but the anti-

Christian edicts were still in force. It was even illegal to

teach a foreigner Chinese. The penalty was death.

Morrison headed for China anyway. One of the

caricatures of 19th century Christian missions is the constant

criticism of its close connection to imperialist, colonial

western expansion. The charge is not without some reason. It

did happen. The two expansions, Christian mission and western

colonialism, came at the same time in history. But more often

than not, mission was critical of imperialism and colonialism

mistrusted the missionaries. This was true in the case of

Morrison. He tried in vain to get passage to the Far East on

British shipping and the British East India Company, knowing his

missionary connection, refused him passage. But not to be

denied, he went by way of America, on an American ship. Good for

America, and hurrah for American freedoml But secular America

dilutes its freedoms with considerable skepticism. "So, Mr.

Morrison, you think you can make an impression all by yourself on

the great Chinese Empire?", said the shipping agent. And

Morrison answered steadily, "No, but God will." And God did.

We all remember the names of the missionaries, Robert

Morrison, Hudson Taylor, and the martyrs of the bloody Boxer

Rebellion, but I want to call to your attention this afternoon,

not so much the missionaries, great though they were, but to a

“*0 On Morrison: E.A. Morrison, Robert Morrison, 2 vols.. On

the Taiping Rebellion: Franz Michael, The Taipinq Rebellioa
^^

3

vols.; J. Y. Chen, Chinese Sources on the Taip ing Rebellion ; and

T. T. Meadows, . .

.
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man and a movement most of us have never heard of or at least

forgotten, a man who probably came nearer to throwing the door to

China permanently wide open to the Christian faith a hundred and

fifty years ago than did any of the missionary heroes. He was

Hung Hz-ch'uan. [If Chinese names are difficult for you,

remember him as Brother Hung].
^

I choose Hung Hz-ch'uan for special attention because

consider him to be a forerunner of the single most important

development in Christian missions in the past two hundred years.

Archbishop Temple, a generation ago, called it the sign of a new

age in missions. What he was talking about was the rise of the

third-world church, the younger churches of Asia, Africa and

Latin America, our new partners in world Christian mission. But

Brother Hung, like Genghis Khan (whom I will not call Brother

Genghis) -like Genghis Khan six hundred years earlier. Brother

Hung was a most improbable agent of the gospel. He was a rebel

chief and a failed revolutionary, and a very imperfect

Christian if he was a Christian at all. He was the leader of

the famous Taiping Rebellion of 1850 to 1864.

Like Ricci and the Jesuits, two hundred years earlier,

Hung tried to indigenize the gospel to the Chines way of life,

and he did it from the inside as a Chinese, not from the outside

like the 16th century Catholics. But he failed. He failed in

the first place because he did not understand the gospel. And he

failed in the second place because he turned it into a violent,

political, anti-government revolution. If there is one thing

history teaches us it is that revolutions have a higher risk rate

than a lottery. Most of them fail, as we have just learned

the Russians.
.

Marx failed as an anti-Christian, and a badly mistaken

economist; Hung failed as a semi-Christian with no economic

policy whatsoever. But for a while between in the middle of e

19th century, the whole world thought he might well become the

Emperor of China, and millions of Chinese in the vast territories

he controlled, began to call themselves Chinese Christians.
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Never before or since in all of the 1300 years of hrstory of

Christianity in China-at least not until very, very recently-

could the Christian church in China claim more than 2 or

million Chinese adherents. But in the 1850s, in those

years of the Taiping Rebellion, the number climbed spectacular y

to what some think might have been close to 30 million.

Hung sincerely believed that his revolution was a

justifiable protest against a massively corrupt and unjust

regime. And he considered himself a Christian. In fact in the

fiLt year he came to power in central China, 1853, he ordered a

government printing of the recent early translations of the Bible

into Chinese.

But he was a most eccentric, uninformed and clearly

heretical Christian. His conversion had begun thirteen years

..rller .1th str.n,. vi.ion., » -.t -1th • golden he.rd .ppe.r.d

and told hid to destroy the false religions. Could that be the

ye-ho-hua (Jehovah) about whom he had heard from the

niissionaries? A younger man appeared, whom Hung called his older

brother. That must be the Son, Jesus Christ. He asked a Baptis

missionary for more instruction in the faith and studied the

Bible with him for 2 months, but when the Baptist said he was not

ready for baptism, he left and went his own way to begin his

mission against Confucius, the Buddhists and the demons,

including the unbelieving, Manchu emperor in Peking. He cal e

himself the Sun; and his wife the Moon. He formed an army His

soldiers had to memorize the Ten Commandments. A Taiping officer

Who failed to Show up for worship on the Sabbath (Saturday, ike

7th Day Adventists) was given a thousand lashes. According o

some reports, if the officer failed to come to Sabbath service

the next Saturday he was beheaded.

Hung's army captured the southern capital, Nanking, m

1853. in 1860 his armies marched triumphantly north toward

Peking. He called on the Christian missions to join him. But

considering his strange teachings, the mission Boards were The

Baptist Board told Issachar Roberts, the missionary who had
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taught Hung the Bible years before, "Don't get involved in a

civil war". Hung asked for a Catholic instructor, and the priest

refused. It would only endanger the Catholics in China, he said.

The Taiping rebellion was finally defeated in 1964 by a Christian

British general, "Chinese Gordon", sent by a Christian nation to

help the non-Christian Ch'ing dynasty prolong its life for

another 60 years.

Standard brand, more orthodox Christianity, however,

survived in China for another 100 years, even when another

revolution ended the old dynasty. In fact, it not only survived,

but prospered. In the 1920s and 1930s there were 8,000

Protestant missionaries in China. The president of the Chinese

Republic, Chiang Kai-Shek became a Methodist. One out of every

four Chinese in China's equivalent of a Who's Who In China in

that period was reported to be a Christian.

Then the door slammed shut. And I was caught in that

slamming of the door. I was taken by the communists in 1948,./

just outside of Peking. We missionaries had been asked to leave

by the State Department, but our Presbyterian mission discussed

the situation. We felt that it would be wror^'f all the

missionaries picked up and/tan when the coiiBimnists came in sight,

while their Chinese colleagues had no al€erTTative. They couldn't

get out. So we staye^^ I'm not sure I would do it again, but I

think it was the right thing to do. I stayed two years. I was

finally charged with embezzlement, given something like a public

"people's trial", found guilty, and deported.

The communists boasted that once they got rid of the

missionaries the Chinese church would shrivel up and die. I

almost believed it. I had failed, I thought. We Christians had

failed again. The Nestorians twice, the Roman Catholics, and now

we Protestants.

Four times the door opened, and the gospel was

proclaimed. Four times it slammed shut, and China was more anti-

Christian than ever. Is that the story of Christianity in Asia?
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Confucius was born in Asia, and there are more Confucianists

in Ac*ia than on any other continent.
_ . ,

Buddha was born in Asia and there are more Buddhists in Asia

than on any other continent.
. 4-Kan

Muhammad was born in Asia and there are Muslims in Asia than

on any other continent.
Jesus Christ was also born in Asia, but there are fewer

Christians in Asia than on any other continent.

Doesn't that spell failure?

Not long after we were thrown out of China in 1951, our

mission boards circulated a questionnaire asking us why the

Christian mission, the Protestant missions in particular, had

failed. The collated the reults and called it: "Lesson learned

from the Experience of Chinese Missions in the Communist Take-

over" Here are the ten most common answers:

1. Much talk about self-support but not enough action in

2^^Social work (educational and medical) outstripped the

d;ve?opment of the church in size of institution and quality

of leadership. ^

3 Too much foreign-owned and controlled property.

4*. Too little effort by the church to help farmers and

5?‘^Too'^many^mis^ had inadequate understanding o f

the Chinese language . , ^ «
6. Too many missionaries ^^pt contro l too long.

7. The church remained too western.

8. Not enough Christian literature of real worth.
.

9 . Ton much eminhasis on organi zation, not enough emphas is

^
on preach ing

the gospel . (As I remember, I put these last two firs ).

But I must ask the question again. Did we really fail?

Many times in my four short years in China from 1947 to 1951 I

thought so. When the communist armies under the Red Napoleon,

Chu Teh, swept down on Peking in 1948, those of us who were still

there had to decide whether to evacuate or stay. The

Presbyterian group decided that each family should feel perfectly

free to leave or stay, and that families with children should be

urged to leave, but for the rest of us, since it did not seem

quite right for all the missionaries to flee at the first sight
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of communists while their Chinese colleagues had no way to

escape, it might be well for a few to stay with them. So we

stayed

.

I had been asked to teach at a university 9 miles

outside the Peking city walls. We raced to get there ahead of

the communists. We found the campus preparing for the worst.

They were laying up stocks of food supplies, hiding valuables.

One good missionary friend collected all the gold rings in his

family, and some other valuable, went out that night, which was a

very dark night, dug a hole and covered it over very, very

carefully—then some time later, a rather long time, spent weeks

trying to find the hole again.

The next night the communists came in, but not at all

in the rough, rude bloodthirsty way we had imagined. It was one

of the shocks of my life the next morning to go out of the house

and see the 8th Liberation Army soldiers in their dirty, padded,

mustard-yellow uniforms, stacking their rifles to one side and

inviting our students to join them in games playing ring-around-

a-rosy and blind man's buff. There was no fighting, no looting,

no mistreatment of women. It was one of the best disciplined

armies that China had ever seen, more professional, more strict,

even than the Christo-pagan Taiping rebel battalions of Brother

Hung Hz-ch'uan, a hundred years earlier. They put up a notice on

our missionary house doors, "Protect the property of the

foreigners". People in the village said, "We have never seen

soldiers like this before. They even sweep up the streets of the

village for us at night." That was in December, 1948.

Mpw before you begin to think that my brain was washed

a little too much in the next two years I spent under the

revolution before I was deported in 1951, let me warn you that

this behavior of the communists as we saw it there in the glory

days of the revolution was far more dangerous than the bloody

advance of communism across China as many Americans have imagined

it. It was more dangerous because it was a missionary approach.

The communist came into North China as liberators; they called
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themselves liberators, because they considered themselves

missionaries and communists take missions seriously.

As this tide swept over us, we Christian missionaries

began to feel lonely and defeated. It had sent us out as

soldiers, as it were, to hold a key pass against the enemy, to

win China for Christ. But it sent out only a handful against the

hundreds, and thousands, and hundreds of thousands of communist

missionaries in the armies and propaganda corps of the Chinese

communists. I do not mean to minimize the Christian effort. At

one time there were 8,000 Protestant missionaries in China. And

almost a million Protestant Christians. But as I said, it was

the communists who took missions seriously. At one time they

told us they had in China 8 million paid workers for their cause.

I include in that number the army, for it really was a missionary

army. Why did the communists take China? They won China because

they take missions seriously, whereas to a good many American

Christians today, missions is almost a bad word. We failed.

Not long ago, speaking to students at Princeton I said

as much one day. We had failed in China. Afterwards one of the

students came up to me. He was Chinese. He was visiting a

cousin at the university, and had heard that there was a seminary

next door. He was a Christian, and had been badly treated by the

Red Guards. When he heard about the seminary, he rushed over and

asked to enter. But the communists had not allowed him to finish

college in China, and America has its educational standards. But

there are ways. A wise and sympathetic administrations told him,

finish your degree at the community college in Trenton, and while

you are doing that audit as much as you can in our classes, and

when you graduate we might manage to give you retroactive credit.

It worked, and he did it. But when he heard me talk about

failure in China he was indignant.

"We did not fail in China," he said, and you

missionaries did not fail." And he was absolutely right. Even

when I said, "Oh, we missionaries failed in so many ways; it was

you Chinese Christians who did not fail," he would not buy it.
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YOU did not fail, and we did not fail," he said, "and God did not

fail. We didn't fail because God did not let us fail".

The lesson from failure in China is that in the mystery

of God's providence, what seems to be failure is not always

failure. And when there is success, the deeper lesson is the

success is always God's.

When I left China as what I thought to be a failure, we

figured that at most there were a million Protestants and two to

three million Catholics. And communists told us that when we

were gone the church would wither away. Today it is not the

church but the communists who are withering. And the three to

four million Christians in China have given the world one of the

greatest miracles of church growth in all history. Underground,

persecuted, harassed, and executed, those Chinese Christian

survived, and once the windows were open, and the sun shone in,

we discover that there are now at least ten times as many

Christians in China as when I left in 1951. Nobody knows how

many for sure, but the lowest estimates run around 30 million;

semi-official figures suggest 60 million; and the real number may

be even higher. Ten times, perhaps twenty times as many

Christians today as before the revolution! ^ ,

The lesson? Well, you don't have to take it from me.

Take it first from the Bible. "I planted," said the Apostle Paul

to the Corinthians, "Apollos watered; but God gave the increase".

(I Cor. 3:6)

— Samuel Hugh Moffett
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